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EDITORIAL FOREWORD

On behalf of the editorial board and the administration of the faculty of
Archaeology — Fayoum University, we are proud to present the sixth issue of
SHEDET (the Journal of the Faculty of Archaeology — Fayoum University). With this
journal, we are opening a new era of scientific publication of Heritage and
Archaeology in Egypt, designed to reach people all over the world, and to be judged
according to international standards of excellence.

Presenting the sixth volume of SHEDET gives us — in the same context of our
five previous volumes— happiness and challenge; happiness in being able to provide
our readers with a volume of selected and refereed intellectual contributions, and
challenge in trying to sustain this journal and provide publications of international
quality. Of course help is needed from scholars and researchers all over the world in
the field of heritage and archaeology, to be able to continue and sustain producing this
publication. The continuation of this journal is vitally important, as it is one of the
very few scientifically peer-reviewed journals dedicated to Archaeology in Egypt

The main scope of the SHEDET Journal is various aspects of ancient
Egyptian, Islamic and Coptic archaeology, conservation, museology, and heritage
(concerning language, literature, history, art, and related subjects), before the modern
period. It aims to publish research that contributes to the enlargement of knowledge or
the advancement of scholarly interpretation.

Finally, we would like to thank all contributors to the successful publication of
this new journal for their support and collegial collaboration, and express our hopes
for more successful issues to come. We must also thank all the editorial team,
language editor, and advisory board for all their efforts.

Prof. Dr. Atef Mansour & Prof. Dr. Ibrahim Sobhi
Fayoum, 2019




SHEDET (6) | 2019

CONTENTS

EDITORIAL FOREWORD

CONTENTS

ANCIENT ARCHAEOLOGY & EGYPTOLOGY

TWO MIDDLE KINGDOM STELAE OF NN-
RNzF AND =NBJ IN THE EGYPTIAN MUSEUM
CAIRO (CGC 20524- 20521)

DOI: 10.36816/shedet.006.01

THE STELA OF NES-HOR FROM AKHMIM CG

22142 Ali ABDELHALIM
DOI: 10.36816/shedet.006.02

TWO BLOCKS FROM THE EXCAVATIONS OF
CAIRO UNIVERSITY IN HELIOPOLIS KEPT

AT THE MUSEUM OF THE FACULTY OF Hayam Hafez RAWASH
ARCHEOLOGY, CAIRO UNIVERSITY

DOI: 10.36816/shedet.006.03

THE KNOT IN EXAMPLES OF RELIGIOUS

TEXTS Rania A. MAHMOUD
DOI: 10.36816/shedet.006.04

ANGELS IN COPTIC TRADITION .
DOI: 10.36816/shedet.006.05 Ibrahim SAWEROS

Ibrahim ABD EL SATTAR

ISLAMIC ARCHAEOLOGY

THE OTTOMAN ARCHITECTURE IN GREECE
THEN AND NOW: QUANTITATIVE

DOI: 10.36816/shedet.006.06

A NEW VISION ABOUT HANDS’ DRAWING
IN THE ARAB PAINTING Ahmad AL-SHOKY
DOI: 10.36816/shedet.006.07

THE MING COURT AS PATRON OF THE

CHINESE ISLAMIC ARCHITECTURE: THE

CASE STUDY OF THE DAXUEXI MOSQUE IN  Hamada M. HAGRAS
XI'AN

DOI: 10.36816/shedet.006.08

1-18

19-35

36-57

58-73

74-91

93-115

116-133

134-158

VI |


https://doi.org/10.36816/shedet.006.01
https://doi.org/10.36816/shedet.006.02
https://doi.org/10.36816/shedet.006.03
https://doi.org/10.36816/shedet.006.04
https://doi.org/10.36816/shedet.006.05
https://doi.org/10.36816/shedet.006.06
https://doi.org/10.36816/shedet.006.07
https://doi.org/10.36816/shedet.006.08

| SHEDET (6)

CONTENTS

TWO GLASS BOTTLES “CASE BOTTLE”
FROM MUGHAL ERA AT TAREQ RAJAB
MUSEUM, KUWAIT “STUDY AND FIRST
PUBLISHED”

DOI: 10.36816/shedet.006.09

CONSERVATION

MODIFICATION OF EAPC-XYL BY
PSEUDOMONAS LIPASES BACTERIATO
REMOVE ACRYLIC FROM THE MURAL OIL
PAINTINGS

DOI: 10.36816/shedet.006.10

DETECTION OF PROTEINS AS ORGANIC
ADDITIVE IN FLOORING MORTARS USED IN
EXCAVATED REMAINS FROM ANBA
SHENOUTE MONASTERY, SOHAG, EGYPT
DOI: 10.36816/shedet.006.11

LIME MORTAR AND PLASTER FROM THE

HOUSE XVII-XVIII, UMM EL-JIMAL, JORDAN:

ARCHAEOMETRIC ANALYSIS
DOI: 10.36816/shedet.006.12

THE DETERIORATION RESULTING FROM
BURIAL ENVIRONMENT ON
ARCHAEOLOGICAL GLASS: COMPARATIVE
STUDY

DOI: 10.36816/shedet.006.13

CONSERVATION OF A HISTORIC PANEL OIL-
PAINTING COATED WITH AN ANCIENT
VARNISH LAYER

DOI: 10.36816/shedet.006.14

Sameh EL-BANNA

Abeer F. ELHAGRASSY

Amr OSMAN

Khaled AL-BASHAIREH

Rasha T. HAMAD

Yosr ELSAYED

159-188

189-202

203-211

212-224

225-237

238-256

VI |


https://doi.org/10.36816/shedet.006.09
https://doi.org/10.36816/shedet.006.10
https://doi.org/10.36816/shedet.006.11
https://doi.org/10.36816/shedet.006.12
https://doi.org/10.36816/shedet.006.13
https://doi.org/10.36816/shedet.006.14

SHEDET (6) | 2019

SHEDET lssue nu. 6 (2019)

ANCIENT ARCHAEOLOGY & EGYPTOLOGY

VI |



(6T0T) 9 ‘nu anss| 1IFIHS



Fayoum University

Faculty of Archaeology

THE KNOT IN EXAMPLES Of RELIGIOUS TEXTS

Rania Abdel Aziz MAHMOUD

Faculty of Archaeology, Fayoum University
Email: ram01@fayoum.edu.eg

ABSTRACT gadlall

The knot was one of the most important & 5, dwal 3 e, saial) @&
symbols in ancient Egyptian texts, including the ., ek G ¢ Al 4 Il a gacaill

Pyramid texts, coffin texts or the Book of the <o . .. . . . ..
Dead. This paper looks closely at the knot in SRS ol gl (st ol A (goat A

Ancient Egyptian texts. It signifies a symbol of 355"1\} ?’}fﬂ J‘“‘JS f-f’“fd\ G A
life, flourish and sovereignty in the pyramid, Ll () A8Vl 1aa, ddalul QL‘“JY‘J
coffin texts, and the Book of the Dead. It also 43lad e S & jeda Cun plalWl (3l
represents a symbol for the beginning of life in = & ¢ yela LS (I culy Hlas Jd sball
the doctrines of creation in Ancient Egyptian =) A el Bl :

: . PEAT el 8l el dpuall) plaluy)
believes. It appears in solar myths symbolizing 5. ) ALY | L el 6l

the light of the sun and its daily cycle. For these . J N
reasons, the knot was used in amulets as a Alaall e S ailall (A Baall Cueadin)

symbol of protection and conservation of the Awal) bada
body.

KEYWORDS A1) cilalsyy
Knot, magical power, Pyramid texts, US «uwl gl a gpal ) DAY a gl (3aEall
Coffin texts, Book of the Dead, Amulets. Akl ¢ 5 sall
INTRODUCTION

This paper deals with the knot topic in the religious texts of Ancient Egypt. Many texts
refer to the role of the knot in the revival and resurrection, as well as granting power in the
other world. The paper or study will present these texts chronologically as much as
possible.
Ancient Egyptians believed that illnesses were caused by an opposing power and that
magic was necessary to treat them'. That is why the Ancient Egyptian language stated the
knot. This paper examines the knot in religious texts as previous studies focused on the

'Andrews, C., Amulets of Ancient Egypt, British Museum, 1994, 44; Ogdon, J.R., Knots and Ties, Note on
Ancient Ligatures, DE 7, 1987, 29-36 ; Pinch, E., Magic in Ancient Egypt, London, 2006, 108.

-58 - I SHEDET Issue nu. 6 (2019), pp. 58—73



SHEDET (6) | 2019

artistic forms of the knot, its attestations and its religious symbolism without including
religious texts.

- Wendrich, W., Entangled Connected or Protected?, The Power of Knots and
Knotting in Ancient Egypt in Szpakowska, K (ed.), Through a Glass Darkly:
Magic, Dreams and Prophecy in Ancient Egypt, Swansea, 2006, 23-270.

- Ogdon, J.R., Studies in Ancient Egyptian Magical Through III: Knot and Ties Notes
on Ancient Ligatures, in: DE 7, 1987, 29-36.

The knot is closely related to ancient magic, the untying and the tying. It was also a tool in
quick magical powers. Girdle knots tied around the waist were a standardized fashion item,
as depicted.! Seven knots were often applied to the neck of the child to help carry them and
make wearing them easy.” The blood of Isis was a replica of the knot found in a belt and
which was then considered a charm for preservation and protection.’In addition to that, the
spell “s3” is a symbol of protection and a hieroglyphic sign that represents a folded twined
mat.* It is made of the papyrus plant.’ The sign “s3” represented a many-looped rope knot
and it was employed in such words as “s3w” “magical” s3w.° The tit knot related to the
goddess Isis; it was tied in a band made of fabric and seemed to have functions that were
also protective. It is regularly depicted as a red object and mostly red stone, such as jasper.’
The Knot also tied into myths and religious doctrines of the ancient Egyptians. It occurs
thus in religious texts as a symbol of creation and beginning of the universe. The Chapter
50 of the Book of the Dead mentions:*

ST=T 208 LERIET R
T BT DT
iwtststh3 tp.i in swty psdt m wsr.(f) tpy n hpr(t) hnnw

“The knot is tied behind me by Seth while the Ennead was
still strong before the uproar started.”

L0

One of the paragraphs in the legend of Horus Letopolis and the spotted serpents mentions
that knotting the heads of the serpents was considered to be responsible for the sickness, as
referred to in paragraph 360 of Ebers’s papyrus.'® It is also mentioned in spell 14 of
Leiden’s papyrus,'' in association to the treatment of headaches.

'Szpakowska, K., Through A Glass Darkly , Magic ,Dreams and Prophecy in Ancient Egypt, Swansea, The
Classica Press of Wales, 2006, 250-251, 254 .

*Turner, J.C., & Van de Griend , P., History and Science of Knots, World Scientific Publishing, London,
1996, 66; Staehelin, E., ‘Knoten’, in: L4 11T, Cols . 459-46. .

3Ogdon , J.R., Knots and Ties, Note on Ancient Ligatures, DE 7, 32 ; Pinch , E., Magic in Ancient Egypt, 108 ;
Stahelin, E., ‘Bindung und Entbindung Erwigungen zu Papyrus Wescar 10.2°, in: ZAS 96 (2), 1970, 125-139 .
*Szpakowska, K., Magic, Dreams and Prophecy, 255 .

> Lurker, M., Mo ‘jam alm ‘bwdat walrmwz fi Misr al-Qadima, p. 149.

6Ogdon , J.R., Knots and Ties , Note on Ancient Ligatures, DE 7, 32

"Szpakowska, K., Through A Glass Darkly, Magic, Dreams and Prophecy in Ancient Egypt, 250.

BD, L, B 158 (2-3).

’Szpakowska, K, Through A Glass Darkly, Magic, Dreams and Prophecy in Ancient Egypt, 256.
""Wresziniski. W, Der Ebers Papyrus, Leipzig, 1913, 102.

"Borghouts, F.,The Magical Texts of Papyrus Leiden, pap. I 348, OMRO, leiden, 1971, 18 —rt, 8,7-9.

- 59 - | DOL: 10.36816/ shedet.006.04
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et adnd-RNe Allse 0NN NS

ts tpw s3bw m-ht hsk tpw.sn in hnty-imntyw
“Knotting spotted serpent heads after cutting their heads in

front of the Westerners”.'

Pyramid Texts:

The knot bore significant symbolism in the Pyramid Texts, especially giving life back to
the deceased. It assisted the dead in its ascension to heaven, as well as being a protection
against dangers. In Pyr. 2097a-b the deceased’s bones were knotted like the bones of Osiris,
in order to be resurrected once more:*

I NN T= NN ZE 578

ii Npn h3t m ntr ts ksw.f m wsir is m-ht 3ht.f

“This King (N) comes provided as the god. So, his bones are

knit together as Osiris following his serpent.”3
Pyr. 399c, 401a, in which a part states the power of the deceased and his ability to knot
ropes. It refers clearly to the magical power of knotting the ropes of magic.*

(o= la—amt Al —Zan S

(N)pw nb htpt ts k3w in hm® wpwt imy kh3w
“It is He the King N the possessor of offerings. He who knots
ropes, It is the Grasper of Topknots who is in Khaw”.

In addition, Pyr 472a-b introduces the knotting of the ladder and especially its steps by the
gods Re and Horus consecutively for the deceased to ascend to the other world in peace.’

S Sl &

1= I N L os I T NAf e N2 12

dd mdw ts m3kt in R® hft Wsir ts m3kt in hr hft it(.))

Wsir

“Recitation: A ladder is knotted together by Re before Osiris.

The ladder is knotted together by Horus before my father,

Osiris.’
Similarly Pieces like ropes or threads from s§msmt plant were knotted to grant the king
power and sovereignty in the hereafter:®

' Azzam., al-ta ‘awiz al-sehria ded al-amrad fi ‘asr al-dawlah al-haditha, p. 63.

“It is believed that there is a mistake from the writer of papyrus where he wrote the word “sbsw” jackal
instead of the words to mean spotted serpents, as no myth appeared that links Horus Letopolis with the jackal
whereas there is a myth that tells the story of Horus letopolis destroying the spotted serpents”. See also: Wb,
111, 420 (7).

2PT, 690 ( pyr 2097 a-b).

*Faulkner, R.O., AEPT, 298 ( Pyr 2097a -b ).

*PT, 273 (pyr399c,401,a).

*Faulkner put a term for it in his dictionary the translation Head-dress to mean head cover in addition to
putting a translation in top-knots in his book about pyramid texts to mean head apex to mean the knot itself.
For more review: Faulkner, CDME, 59 FEPT, 81.

SPT, 305 (Pyr 472, a-b).

"Faulkner, R.O., AEPT, 298 (Pyr472a—b).

SPT, 319 (pyr514a-b).

The Knot in Examples of Religious Texts I -60 -
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(B2 iR se=h=hed
T a8 le R JR=>%

iwts n (N) ‘K3w smsmt sm3 n (W) pw.t shm (N)mt3w
rsyt mhyt

“The King N has tightened ropes of smsmt plant; the king N
has united the heavens, so that the king N owns the power
over southern and northern lands.”’

The deceased also knotted reed to make a boat that he used to cross through the
Netherworld. There, the deceased are blessed with an eternal life as attested in Pyr.1209 a-

P e W =180 S Lo Y

_-\_ae_-\_u%@"d%mé
[T =T~

IR
13-t 2B

~h RNl E 2o

Sm.sn is n fdw ipw d3nw “h%w hr gs i3bt n pt sp.sn
shnwy n R Sm R im ir 3htf sp.sn shnwy n(m) Smf
im ir 3ht hr R®

"They go to these four youth who stand on the eastern side of
heaven. They are knotting (tying) the ends of reeds for Re’s
boat in which he goes to the horizon (or by Re’s boat to the
horizon). They tie the ends of the reed boat for this King, and
that this King shall go with it to the Horizon before Re.”

Pyr. 519 points to knotting the tie of mdh in swamps of “Akhbet” for the trip that the
deceased shall go on for entertainment and relaxation.”

HINES NGNS &/ R

'Faulkner, R.O., AEPT, p.101 ( Pyr 514a-b).
2PT, 519 (Pyr, 1206, a-f).

3Faulkner,R.O., AEPT, 192 (Pyr 1206a —f).
*PT, 519 (Pyr, 1213 ¢, 1214 a-c).

- 61 - | DOL: 10.36816/ shedet.006.04
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Sh==tliiFomfez=mR
MR D E Koo lil=1\ Il .=xl-—T
EIN=A2A

mswt nwt nw ..... s3h3h iw Nw.t mrwt sht-htp n 3st-wrt
tst mdh. ! (s) m

3hbit in.n.s d3i.s idt.s’ tp-wy s3.s hrd nhn

“They are those who Nut bore. May they flourish The Nt
crowns of the canals of the field of offerings and for the Isis
the Great One, who ties fillets of mdh in the swamps of
Akhbet™. She brought leopard hide and burned incense
before her newborn baby (Horus).”

In addition, that king knotted the magic coming out of his head. He used it for his
protection and to facilitate all his ways. He did this to stand out among the thrones of gods,
get the eyes of Horus and get the ability of vision back and grant eyesight:*

C e Telahh Al

= ofme g
Y o= JaME=d=-C_J5%
0 < . o
=112 2N 12T
C1 1] >

CIER2AC 2 DN—E—

P) pw 83 hnmw ... (i) rC sdm sw (i) k3 psdwt wp.k w3t

(P) pn sshwt.k(s)'(sic) (n) 3swt (P) pn m hnty ntrw $di (

P) pn irt hr nf sts nf (P) prt m tp.f di P pn m33.f

irty f(y)

It is King P son of Khnum... O Re, listen to him. O Bull of
Ennead, open the pathways to this King P, enlarge the place
of the King (P) before the Gods. This King who stands out
before the Gods may he take the eye of Horus after he has

knotted what comes out of his head and give him eyes to
776
see””.

'The tie of “Mdh” the tie of ta band to ornament the head which owners of graves and their children and
spouses wore. They wear a band that ends at the back of the head with a knot where two flowers come out
ofpapyrus and two long ribbons hang down from it. It is believed that they are made of gold.look up:
Staehelin , E, ‘Untersuchungen Ziir Agyptische Tracht im Alten Reich’, in: MAS, 8 , 1966, s.146 ; Abdel
Aziz, tagsat al ss5 wid mondh aqdm al ‘oswr wahata nthayet al-dawlah al-haditha, 93.

Gardiner, A.H.,EG. Sign List, D46.

*Faulkner,R.O., AEPT, 193 (Pyr 1213a — ¢ ); Abdel Aziz, fagsat al ss5 wid mondh agdm al ‘oswr wahata
nihayet al-dawlah al-haditha, 6.

*PT 524 (Pyr 1238 , 1240a).

> The student believes that the word meant is “shw” which literally means horizontally, so the King prevails
over the thrones of Gods “bil tool wi bil ard-v=_=lis Jsklly’meaning  horizonally and vertically, in other
words become eternal as a king in the other world. View: Faulkner, CDME, 240.

% Faulkner, R.O., AEPT, 196-197 (Pyr 1238¢—1240 a).

The Knot in Examples of Religious Texts I -62 -
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Coffin Texts

In the Coffin texts, the knot awarded protection against hindrances and termination of evil.
It was also a symbol of power and sovereignty: eternity and creation. It was related to
funereal rites and granting abilities to help the deceased reach the hereafter. It was also
connected to the Osirian myth.

Many spells of the Coffin Texts indicate the role of the Knot in protecting the deceased
from evil and the hindrances that he might face in the other world. Spell 50 of the coffin
texts states:'

i | = Ja et o
smn b3.k m ddt ts hk3.(k)//11] s3.(k)//1/rdi s3.k m-hnw
ht-ntr
“Your soul is established in Djedu, and you have knotted
together your magic and protection about you, your
protection in the Sacred Booth.”

Horus knotted bonds around Seth to exterminate evils and hindrances he faces in the other
world — in coffins texts. These bonds bear the concepts stated previously. Spell 67 states:’

ENA S TR L) N IR
|1 RENE S WA

wd® s3r.w.k hr im(y) pr.f is shn mdwtk st§ hnbty
“0, Horus, may your desires adjudge, you who are at his
house and who knots bindings around Seth of Hnb.”*

In another spell, the knot appears to be related to power and sovereignty. The text refers to
tying or knotting together the entourage for the deceased:”

C = WA O E=00—0 MWW MWW a
@ﬁjﬁb&aﬁ?lllw —.—%QO%@III
Ink b nf hhw ink ts nf snwt

“I am he for whom myriads are assembled. | am he whom the
entourage is knit for him™®

The spells of the Coffin texts also indicate that the Two Lands were knotted for the father
of the deceased King Osiris, Atum. It noted that, the rare expression “zs Bwy”’ is stated

'CT, 50, (CT 1225).

*Faulkner, R.O., AECT, 1,47 (CT1225).

3CT, 67 (CTI 288 — 289).

*Faulkner, R.O., AECT, 1, 63 (CT I 288-289).

5CT, 75 (CT 1, 393).

®Faulkner, R.O., AECT, 1,74 (CT 1393).

" About ts-3wy and its various meanings view: Faulkner, CDME,307; Wb, V, 398 (20).
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instead of “sm3 Bwy”, to express the unity and possession of the Two Lands. The text
1
reads:

=& NS I = == ) Fiy==sl}

rdi n.i Gb hr rdwy ntr pn ts,f 8wy n iti tm
“I have set Geb under the feet of this god. He will knit up the
two lands for my father, Atum.””

The knot is also related to eternity, as it starts the creation for the Ancient Egyptians. In

T T ART = ARIRS

nkdi m ht ntsi m swht
“I was not created in the body and I was not knotted in the

2

cgg.

In addition, Spell 79 indicates that Shu was in the eternal water “Nun” before knotting
“Akr”, which means before earth was shaped, and creation started.” The paragraph reads:

W ZEG NS S =TT
2=

n m3t.nf Gb hr rdwyf sw m-hnw niw tst 3kr Gb
“That he hasn’t seen Geb under his feet. Shu * was in the eternal water/ Abyss whereas Akr
and Geb had not been knotted together yet.”

The spell 80 refers to knotting the body members together to conserve and revive them.’

Te=P=m 11 IoT
1% A= ==l ﬁﬁﬁﬁg@?@wkﬁﬁﬂ
=alab il id”

‘nh ts(w) tpw smn(w) wsrwt .... sSuh htwt iw ts.i tm

iw smn.i tp n 3st hr nhbt.s ts.n.i bksw n hpr.(i) nf

“I am the Living One who knits the heads and stabilizes
necks and nourishes throats. I knot Atum and make firm the
head of Isis above her neck, and I knit together the spine of
Khopei for him.”

This is a reference to the events included in the myth of Osiris; the deceased that identified
with the eternal god Osiris revives the throat and stabilizes the head of Isis on her neck. It

'CT, 76 (CT 11 2).

?Faulkner,R.O., AECT, 1,77 (CT112).
3CT, 79 (CT 11 25).

*Faulkner,R.O., AECT , 1,82 (CTI125).
>CT, 80 (CT 11 37).

SFaulkner, R.O., AECT, 1, 84 (CT 11 37).
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also involves the knotting of the vertebrae of the spine to return or erect the spine once
more and revive the body.'

e S A A=l S 2 NG =AY e &
Sh = AT le DN 2

snwjj iti tm prf m 3ht ts.i tp.f snh.i irtf smn.i tp n
3st hr wsrt.s s3k ksw Wsir

“My father Atum kisses me when he goes forth from the
horizon. I knit his head. I revive his serpent and make firm
the hea;i of Isis on top of her neck and collected the bones of
Osiris”

The deceased also announces his knowledge of the names of the dead around him, that of
the gate guards, as well as those of the protective gods giving care to the god, Osiris, he
whose bones are knotted to return him to life once more. Thus, life is returned to the
deceased, so that he can rule over the hereafter just like the god Osiris.’

Y= W agdiig
== NI == M BE

rh.ni rntn n mwti n shm st§ im tst ksw wsir r< nb tst
ksw.i r¢ nb

“I recognized your names and shall not die nor shall Seth
possess power on me if Osiris’s bones are knotted together
every4day. So, may my bones be also knotted together every
day.”

The knot was also associated to recovering the senses for the Ancient Egyptians. For
example, spell 531 states:”

ZALLZNANBIRT Zaadll o N T W=

(ind) hr.k nfr hr nb m33wty ts n inpw sk3 (n) pth skr
and the God Ptah Sokar grows (becomes exalted).......

In another passage of a different spell the knot is connected to the rituals of the funeral:’

e e e M NT DN B
JZzZ e l=""5I}

tsw §n(y) n 3st n $n n nbt-ht dmd hh(w) bt(w) in.(f) n
hns iti nf sm3-wy

'CT, 80 (CT 11 41).

*Faulkner, R.O., AECT, 1, 84 (CT I 41).
3CT, 251 (CT 111 349)

*Faulkner, R.O., AECT, T, 194 (CT III 349) .
CT, 531 (CT VI 123).

SFaulkner, R.O., AECT , 1,154 (CT VI 123) .
'CT, 562 (CT VI 162).
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“The hair of Isis was knotted with that of Nephtys to unite the
millions that fled and that to whom (the people) who arrive
are brought. He took to him (united to him) the two lands
(owned the two lands).”"

By tying the hair of Isis to that of Nephtis, millions of people are united in the other world
so that the deceased attains their position, power and sovereignty over the other world in
peace. Passage 126 of Spell 532 reads that the braids/ plaits of hair were knotted on the day
of cutting the locks of hair. In this passage, there is a clear sign of rituals during funerals by
grabbing the hair and knotting it together:*

==3 LI N NI IR e VAN N Y
ts ni sti m iwnw hrw pw n hsk s3wti

: My braids® were knotted on iwnw that (special) day by
cutting locks of hair.”*

Boat ropes were loosened in preparation for the trip to the other world and for the deceased
to embark in peace and safety.’

@Wﬁm@.mﬁﬁﬁm

ts m3kt “h® m3kt wh(w) h3tt (in) inpw phwy6
wh'w.s(y)(sic) in ntrw nhn

“I wish your knot (set) the ladder as the front of the boat
(bow warp ropes/ tresses) have been loosened by Anubis; that
their hind parts have been loosened by the gods of Nekhen.”’

The knot was tightened behind the deceased or around him to grant him control and
security. It contributes to conserving the land and protecting it from dangers for Re to rise
once more, then light radiates in the afterword and fills the place.®

2LSRIS 78 ITRNYERLNR L ZII2
= < I BE T S BV IHS 72NN
BFTIRNS L 0ITTIRN T HIZR TS

AW

= A
dd mdw iw (tst) h3 tp.i m pt s3-8 in R rC nb smnf tsw
r nny.i hr mntyf(y) hrw pwy hsk s3mt iw ts tst h3 tp.i
in st§ psdt m wsr.f tp n hprt hnnw

'Faulkner, R.O., AECT ,1,169 (CT VI 162).

2CT, 532 (CT VI 126).

*The word sti is derived from swty meaning locks of hair according to Faulkner’s translation. See Faulkner,
R.0.,AECT., II,155. The word means braids or plaits.

*Faulkner, R.O., 4ECT, 1,155 ( CT VI 126).

°CT, 550 (CT VI 148).

%look up :-BH2¢)-CT, 55g (CT VI 148).

phwy wh€in n!rwﬂ&l $ |mqm’:lh$|

"Faulkner,R.O., AECT, 1, 163 ( CT VI 148).
8CT, 640 (CT VI 261).
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“I tightened the knot behind my head in heaven and guarded
the land by Re; Re shines every day, and he tightens the knot
for the weak (inert) at the feet on the day of cutting locks of
hair and I have tied the knot behind my head by Seth by
whose power the Ennead became the precedent before the
uproar/ noise happened.”1
The funereal ornaments were knotted around the neck to decorate it in the other world.?

c=co=— mww§\ e
e = ST T ERNTh—
tsnf h°f rhhf iw dsrt m nhtf
“He knotted the funereal ornaments to his neck, and the red
crown embodied his power.”
The deceased regularly boasts about his recognition and knowledge of things and his

hidden magical powers in the Divine Judgment. In the text, the deceased is referred to:*

NaNTEER= e

s3f pwN wrs r ts 1f
“He knows that he the deceased N will spend the day
knotting things to Himself.”

The knot played a part in conserving beauty, welfare and happiness for ancient Egyptians.
The spell 753 highlights this in paragraph 382:°

C=00=)  MWWWA [C=C0==] M O I:l - N

. ==l =

_.._Q% I @ %?m%éz
ts.n.i ts n ht-hr n wps§ pt m nfrt

“I tightened the knot for Hathor to spread (fill the sky with)
your beauty.”’

The Knot has a significant role in granting secret powers to the deceased to guide him in
the other world to secrets pathways and hidden entrances:®

T AW EA R R S oD e S T
o N e fﬁé...%ﬁgc@igj%%%‘%m. &
IS N

k3 imyt.sny hr w3t 8t imyt wpt R imnt ts 4 ipw n mht-
wrt hr.sn iw.d gr rh.kwi w3t ipw §t3t

'Faulkner, R.0., AECT , 11, p.218 ( CT VI 216).
2CT, 660 (CT VI 281).
*Faulkner, R.O., AECT, I, p.230 ( CT VI 281).
*CT, 627 (CT VI 246).
*Faulkner, R.O., AECT , 11, p.210 ( CT VI 246).
8CT, 753 (CT VI 382).
"Faulkner, R.O., AECT , 11, p.287 ( CT VI 382).
8CT, 759 (CT VI 388).
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“I will enter ... to occupy on the secret pathways that are on
top of the vertex of the God Re. Hidden are these four knots
of the Celestial Bull because of them and I know the secret
entrances.”’

Seth may have been released from his bonds to protect the "Sun bark". The deceased
restores his powers and strength during the trip. The text states: >

= __ w25l e RIa-FIdRN TR TH
_rpx N

ts tswt wit whs sfhwt st§ m D3t m ....sfth st§¥ m wd3t
“Knots have been tightened for that who has no bark.
Moreover, Seth has been released from His binding ropes and
He has also been released from the eyes of Horus.””

The spell 882 of the Coffin Texts likened the protection the deceased attained. It provided
by knots to Horus against Seth with when he crossed or surpassed Him:*

R TEEE LN R le Ay ) SN a3

ts.i wC tp.i snh hr I3s st§ d3.f sw
“My only knot is on (over) me. In addition, Horus knots the rope of Seth when he

. s 5
crosses (ferries across) it”.

The deceased addresses the Great Serpent Bull God begging him to curl himself in his coils
asking him to grant him protection:°

2= R AN IS AT N I=2

i k3 nw wr snt m k3b(w).k innk k3b(w).k rk
“O great snake bull, curl yourself with your coils (folds). You will bring your folds to
’57
you.
Other paragraphs of the spell describe the origins of creation and exiting of life from the
egg of the Great screamer Amon-Re®.

= RN RIS SV E TN W87

ts ntr m hnw swht kd-hpr m hnw (sS‘y)9

'Faulkner,R.0., AECT , 11, 291 ( CT VI 388).
CT, 841 (CT VII 46).

*Faulkner,R.O., AECT , 111, 29 ( CT VII 46).
*CT, 882 (CT VII 93).

*Faulkner,R.O., AECT , 111, 47 ( CT VII 93).
CT, 885(CT VII 98).

"Faulkner, R.O., AECT, 111 , 49 ( CT VII 98).
8Allen, J.P., Genseis in Egypt, USA, 1988, 48.

3Faulkner suggested the word Ss to mean “nest”... also the researcher the word §sy. Look up 78, AEPT and
also Faulkner.R.O,CDMFE, 246
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9 1

“The God has been knotted within the egg and has been created within the nest”.

The spell 995 points to the two knots of Ibis as a sign of myth of creation of crying Ibis. It
also points to the role of the knot in protection, guarding and strengthening according to
ancient Egyptian concepts.”

NEEGES =Sl N5 IESEN EAS WIS NN,

ts 2 gmt r%itm iw m33.n.i s3ty.k ipt .... dd.f ssm.f sny n hr-ib

“They are the two knots of Ibis. O Re-Atum I have seen (viewed) both of your
children, may he talk and guide them to the middle of the East™.?

The deceased tightened his ropes together to erect his lodging in the afterlife.*

im«jkﬁﬂﬂkﬂ

tn ts nwh k3sw k3r.f
“It is he the deceased who knots the ropes and bonds of his shrine.”

The Book of the Dead

Some signals to the knot appeared in the Book of the Dead to affirm the meaning in both
Pyramid and Coffin texts. It symbolizes the ascension to heaven and ensures safety,
security and protection. Some of the most famous attestations appear in Chapter 50:°

L= = A3 N A JiR 2 5=
BT EN TR0 e IVE=ER) =TS A

@s.ﬂu_magg
|l => W

r3 n tm %k r nmt-ntr dd mdw in N dd.f iw ts tst diw (sp5) h3 tp.i in s3 pt n mn.nf
ts tst r nny hr mntyf(y)
"A spell for not entering the sacrificial hall of the god, a recital by the Honoured
Scribe of Ptah's temple Nb Sni Honoured Master. The knot was tied (recited) five times
behind me by the Heaven Guard and he has tightened the knot on his thighs.”

Furthermore, the Book of the Dead bore a signal for the myths of creatures where the knot
was tightened before the noise happening, in other words before the start of creation. There
was also a reason to grant honesty, flourishment, life and power according to the ancient
Egyptian opinion and it signalled creation through sound and the myth of the Great Crier/
Screamer. Chapter 50 states the following:®

'Faulkner, R.O., AECT, 111,78 ( CT VIII 147).
2CT, 995 (CT VII 210).

*Faulkner, R.O., AECT, 11, 103 ( CT VI 210).
*CT, 1099 (CT VII 388).

*Faulkner,R.O., AECT, 11T, 154 ( CT VII 388).
°BD, L, A, 157 (3-4)

"Faulkner, R.O., BD ,65.

BD, ch.L, B, 158, (2-4).
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4¥?$??T§®§ LT S T= R X
Tl MIF S B 2SR T =0T 0% 18y

iw ts tst 3 tp.i in swty psdt m wsr.s (sic) tpy n hprt hnnw swd3ttn .....ink iti Bwy
ts tst {h3 tp.i}in nwt
“I tightened the knot behind me by Seth by whose power (due to his strength) the
Ennead has become the precedent. When he made you healthy... I have possessed the two
lands while knotting the knot behind me by Nut.”"!

In this chapter, Seth and Nut become responsible for granting health, life, flourishing and
sovereignty on the two lands by helping the deceased tying knots (behind or towards him).
In an indication to solar myths, the knot express the ropes being tied at the front and back
of the2 solar boat and that points to the start of the trip in Chapter 100 where the Spell
reads:

MEE Te DT 287 D85 5 um

wsr .n.i 3hw n (3st) ts.ni k3w hsf.ni Spp
“I supported the strength of Isis and tightened the ropes and kept Aapp away’™™

The Chapter 156 presents the tit knot. It is an amulet which was made of red jasper and has
the role of granting powers, security, protection, and health to the deceased. The chapter
reads: *

Ll 2R 2 S AN LS A = B o= 10
Teo Pl dow it SN 5 ghi== o1l B NN T e 220
S FATET

r3 n tit nt hmnt ddt n 3h dd mdw in ntry m3%-hrw snfwt nt 3st 3hw nt 3st hk3w nt
3st wd3 (im) s3 n wrw

“It is a spell for the Tit Knot of Red Jasper. It is for your Akh (soul); recited by the Justified

(true voiced). It's the blood, power and charm of Isis. It is the health and protection for the

Great ones.”

Discussion:

The knot was related to magic and knotting as well as legends, religious doctrines and
creation stories, where they were bound by Seth before the occurrence of noise and chaos.’
These are what bind to creation. The bones of the deceased were also knotted, similarly to
those of Osiris to come back to life,’ referring to the relation between the knot and the start

'Faulkner, R.O., BD , 65.

BD, ch.c , 76, (6-7).

3Faulkner, R.O., BD ,98.

4BD ch. CL VI, 16, (B, 1-2); Faulkner,R.O., BD , 155.
BD 1B,158 (2-3).

°PT 690 (Pyr 2097a-b).
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of creation. The strength of the deceased was signalled to by his ability to knot ropes’. The
ladder was also knotted for the deceased to use to ascend to heaven®. The threads of
“Smsmt” plants were knotted to grant the king power and sovereignty.’ The deceased
knotted reed stems that would carry him to horizon where he was granted eternal life,
where the sun rises and lightens up life.* The king also knotted the magic that came out of
his head to use it in protection and facilitate ways and routes and to retrieve the ability of
vision.” Passages of Pyramid texts mentioned tying the “mdh” in akhbit swamps for the trip
made entertainment for the deceased.® Horus tied the bonds to exterminate evils and
obstacles that he faces in the hereafter’.

The Coffins Texts mention that two lands were bonded together for the father of the
deceased. The expression “fs Bwy™ was used. The knot was also related to eternity and
resurrection.” The knot also had a role in conserving beauty, happiness'® and protection
against dangers ''and evils as well as life and power'” if used in amulets."

After reviewing the texts, the author has identified the different meanings of the knot and
its determinatives in the following table:

Text Determinatives | Meaning Transliteration | Word

Pyr 2097 are knit, tied ts =

Pyrd72a == knots -

Pyri214a

CT VII147

Pyr 1206¢

CT VI 148 Knotting ts ==

Ch. 100 Q Tied/ tightened —

Ch. 50

CTV 162 e Knot ts ==
==

Pyr 514a Tightened ts =

CTII2 e Knotted st ==

CT 1225 ——

CT I3

CT 1137

CT1I41

CT VII 46

CT VII 123

CT VII 126

"PT 273 (Pyr 399,C-401,3).

2PT 305 (Pyr 472,a-b)
*PT319 (Pyr 514,a-b)

*PT'519 (Pyr 1206 a-f)
°PT 524 (Pyr 1238 a-1240a)
®Stachelin, E., Bindung und Entbindung, Erwégnngen zu Papyrus Westcar 10, 2, 1970, 127.

'CT,50 (CTIL 225)
8CT,76 (CTIL2).
°CT,80 (CTII, 37).

°CcT, 753 (CT1V, 882).

"er, 882 (CTV, 93

).

2BD, Ch., LB., 158(2-4).
BBD, Ch., LVI, p. 16(B1-2).
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Text Determinatives | Meaning Transliteration | Word

Pyr 1214 are knotted tst ——

CT III 349 == =

CTII25

BD LA Knot st ==
== o

Pyr 1206¢ 3 Knotting 3p ]EI

CT 288-289 Knotted /| shn =)
O bindings - O

CONCLUSIONS

The knot has significant attestations. It was related to magical powers, as well as its
tightening and loosening. It was regularly used in amulets for this reason. The knot
appeared in Pyramid texts and was related to myths and religious doctrines as an attestation
of creation and start of life. It was also connected to beginning the journey of ascension to
heaven, as well as granting the king power and sovereignty. It was also a symbol of safety,
security and amusement. In the coffin texts, the knot became a symbol of protection against
evil, unity of the two lands, eternity, beginning of creation and resurrection. It was also
connected to reviving senses, myths such as the Osirian myth and legend of Horus and
Seth, as well as the doctrines of creation. It was also related to funerary rites. It was also
used in jewellery to ornament the deceased and preserve beauty and freshness. In the Book
of the Dead, the knot refers to creation, prosperity and beginning of life. It also granted
protection and security and was a guide to the deceased in the hereafter.
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